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PREFACE

There is a general notion that Christianity is a white-man religion and thereby it
is a recent arrival on the African soil. Therefore, the study focuses on Africa in God’s
plan as depicted in the New Testament perspective of African identity in Christianity
right from its inception.

In chapter one, the study examines the New Pestament Perspective ol African
Identity in Christianity. It is done with a number of cross references to the Old
Testament being the basic background literature and due to the peculiarity of the inter-
relationship of both testaments. It is affirmed that from the creation accounts
(Gen.2:10-13) to eschatological issucs (Rev.11:8), Africa and Africans are identified in
God’s plan and the biblical account is without prejudice against the Africans.

The problem is that people who have misunderstood Christianity have also
misinformed others that Christianity is a White-man’s religion. Therefore, due to the
White-man’s colonization and exploitation of Africans, he is rejected along with his
so-called religion. Besides, certain non-Afvican literature writers who dislike Africans
make conscious efforts to de-emphasize issues on Africa and Africans in the New
Testament. Islamic invasion into Africa by the Arabs uses every sign and means to
islamize the continent. Therclore, unless a study like this is done such efforts will
succeed.

The purpose is to indicate the position of Africa in biblical narratives, to
articulate the indispensability of Africa and Africans in Israel’s history, to evaluate the
significance of Africa and Africans in the expansion of Christianity during the gospel
and apostolic cras and to reflect on the impact of the carly Post-New Testament
African Christians on the Church Universal. This study is significant because Africa is
described by Bonnke (n.d) as “the gun of the world and Nigeria being the trigger”.
Christianity is significantly acknowledged from stickers to open air crusades, from
children evangelism ministry to adult soul winning and from house fellowships to
cathedrals and from early African Christians to the present, they have made indelible

impacts on the Church universal.



The scope covers both the Saharan and Sub-Saharan Africa and the Hamitic
descendants (Africa and Canaan). Regarding the methodology, exegesis of relevant
biblical injuctions were conducted as well as excegelical analysis of related existing
data.

Chapter two focuses on Literature review. [t notes that beside non-African
writers, there is a good number of literature from African scholarship background that
has acknowledged and identificd the New Testament Perspective of African Identity in
Christianity. They also denote Afvican relationship with the Old Testament world. It
is indicated that from both testaments to the present generation of African Christians,
significant inputs have been made so much that Africans can make a claim on
Christianity as an African religion.

In Chapter Three, the Old Testament significance of Africa and the African
position is investigated; that at different times, Africa and Africans partly or wholly
related, have been labeled with various names. Some of such names are used in the
biblical perspective: Tlam, Cush, Ethopia, Egypt, Misraim, Put, Libya, Cyrene,
Abyssinia, Canaan. Rahab, Barbarians, ctc.  The three empires that positively
influenced godliness and Christianity in Africa, were Persia, Greece and Rome. Persia
whose provinces extended to Ethiopia gave a decree to worship God, Alexander the
Great with Greek as lingua franca, influenced the Septuagint (Greek OT translation) in
Africa and the Christian Church was born in the Roman Empire in which she lived her
{irst five hundred years.

The study in chapter four draws attention to distinctive instrumental roles of
Africa and Africans in the gospel and apostolic eras. It concerns the African Identity
in the life of Jesus Christ regarding His genealogy, flight to Egypt, and African descent
among the disciples and comfort from an African en route His crucifixion. In the
proclamation of the gospel during the apostolic era, Africans are also identified as
having played prominent roles. These are seen in the Pentecost experience,
Ireedman’s synagogue, the Patriarchal Reviews, Jerusalem Pilgrimage, the first
systematic evangelism of Christianity, Commission and ordination of missionaries into

the Gentile world, African zeal for the Lord, Jewish-Africans as New Testament



authors, a mistaken identity of St. Paul, God’s word on a sail by an African ship,
Paul’s relationship with African Mission, an apostle to Africa and Africa in
Ischatology.

Chapter five identifics Africans in the New Testament worldview in two major
areas. Firstly, Africans are viewed as a sub-set of Gentiles in the circumcision issue,
in the family life, in the Hereafter life and in political/social affinity. Secondly, effects
of African Christians in the carly post New Testament era are projected as having
indelible impacts on the church universal.

Chapters six and seven have to do with the summary and conclusion in general
respectively, whereby, the study regarding African Identity in Christianity has
established that Christianity is an African religion because it was in Africa belore the
White-man’s advent and it has continued to grow after the abolition of the White-
man’s colonization of Africa. Christianity did not enter Africa by invasion but by
integration. Its expansion in Africa and contemporary African missionaries in other

parts of the world, two thousand years afler Christ, denotes the Africaness of

Christianity.



ABSTRACT

The crux of the issuc that gave rise to this study is the general view of those
who have misunderstood Christianity and thereby misinformed others that Christianity
is the White-man’s religion and thereby, a recent arrival on the African continent. It
is, therefore, attacked from various angles for various reasons. ‘The study has
cstablished from the Old Testament accounts, as the basic background literature, that
God’s relationship with the African land and people was from millennia before the
birth of Christ and they are objectively portrayed in the biblical accounts without a
prejudice.  The Africans who were God-fearers of the Old Testament became
Christians of the New Testament.  Considering the finding from the New Testament
Perspective ol African Identity in Christianity, Africa and Alricans are identified as
playing prominent roles from the genealogies of Jesus in Saint Matthew’s Gospel to
cschatology in the book of Revelation.  All along, they have developed interweavingly
both liturgy and cducation and through the church and influenced both the Church
Universal and the socicety.

I'rom the life and Ministry of Jesus in the gospels through the apostolic era and
to the contemporary generation, lis followership as well as the fellowship of His
followers have continued to wax strong and large in Africa. It is strongly argued that
from Nativity to Golgotha, accounts through the Pentecost events to the early
missionary explosion of the Christian faith into the Gentile world, Africa was
constantly mentioned. During the early post-New Testament era, Africa also produced
well equipped theologians, Church Fathers and scholars who defended both the
Catholic and Protestant doctrines, as well as the Christian faith and practice at very
high costs when martyrdom was the test of authentic Christianity. At that early age,
the bible was translated into two African languages, being the then first of its kind in
the world. Even now, records show that Africa has the highest number of Christians
and Bible translations. Both the early and contemporary African theologians have

madc indelible impacts on the universal Church. Despite the Islamic invasion on North
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Africa, it is established that two thousand years afier the child Jesus had taken refuge
in Lgypt, His religion has delinitely found a home on the African continent. It is
objectively obscrved that the shape and position of the Universal Church for centurics

to come will fargely depend on what happens in the African Church.
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CHAPTER ONE

GENERAL INTRODUCTION

1.0 Introduction:

God in s masterplan, had His salvific plan for Africa and the Africans as the
Negroid race. Projections of this plan are reflected in biblical injunctions as well as in
ceclesiastical history, thereby making Christianity in Africa of a global significance.
But many who misunderstood Christianity, have also misinformed others that
Christianity is a White-man’s religion. Adherents of other religions as well as some
ignorant Christians who antagonistically carry over aggression on western colonization
and exploitation assert same too.

Along the line, Hilderbrandt (1990:ix) affirms that one would not nced to talk
to many people today beforc one finds a common belief that Christianity is a rather
recent arrival on the African soil. This is duc to the fact that local churches around
individuals arc less than a century old. But he cautions that one should not allow
onesclf such a limited research lcad to a wrong conclusion. He portrays the church in
Africa as a mighty tree with limbs and branches rooted and grounded in Jesus Christ
for whose sake many African Christians had suffered persecutions, but yet remained
firm in their faith during the first {ive centurics.

The rescarch topic could be elaborated as follows: Alrica is the land of the
Negroid race, popularly known as the land of the Black people though in reality has a
rainbow of skin colours. Regarding its size, Mcllenry (1993) remarks that it is the
second largest continent on carth occupving one fifth of its land arca of 30.217,000
sq.km. It is almost divided into two equal halves by the equator except for the bulge
by the west that makes the greater part lic in the north. It is bound on the north by the
Mecditerrancan sea, on the west by the Atlantic ocean, on the cast by the Red Sca and
Indian Occan and on the South by the Confluence of the Indian and Atlantic Oceans.

Uwechue (1997:7), informs that “Africa accounts for about a quarter of the land area
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of the world. However, the generally accepted area is 1/5 as held by McHenry (ibid)
above which is 20% of the carth land mass (Table 1).

In God’s plan, according to the unique purpose of the Supreme Being, Creator
and Ruler of the Universe. By the New Testament Perspective is meant, a view of
facts in the gencral title to the later portion of the Bible. Nevertheless due to the
uniquencss of the Bible, the two testaments are so interrelated that their relative facts
arc drawn from onc to another in reference,

African identity is the significance of the input of the people and land of the
black racc regarding the issues addressed while Christianity denotes the religion based
on the life and teaching of Jesus Christ. According to Encyclopaedia Americana
(1996:047), it was instituted in Palestine in the person and work of Jesus Christ and the
fellowship of his immediate followers. Subsequently this faith was widely adopted in
many nations and it is now professed by about 2/7 of the world’s population and about
half of the Africans according to the most recent findings. (Table 26).

|.1Background of the Study

It is signified from Genesis to Revelation of the integration of Africa and
Africans in the Bible, e.g. in chapter two of the first books of both the Old and New
Testaments (Genesis and Matthew) respectively, God had already begun to effect His
plans for Africa. lle allows the river from Eden to partly occupy Alrica and e allows
Hosea’s prophecy (11:1) to be fulfilled in Africa through Jesus taking refuge in Egypt
as stated below:

A river watering the garden flowed

from liden, and from there it divided;

it had four headstreams. The name

of the first is Pishon, it winds

through the centire tand of Tlavillah,
where there is gold (The gold of that

land is good: aromatic resin and onyx are
also there). The name of the second

is Gihon; it winds through the entire land of Cush
(Genesis 2:10-13).



Havillah is in the cast of Egypt while Cush means Ethiopia as related in chapter 3
(3.2.7 & 8; 3.2.10&11). To this end Henry (1969:6) in his commentary projects the
truth of the account and on the other hand, his misconception regarding the spread of
the gospel:

So we may say of the Africans and

the Indians. They have gold,

but we have the gospel;

the gold of their land is good,

but the riches ol ours are infinetly better.

To him, God gave gold to the Africans but not the gospel. llis expression had no
empathy so if it were left within the White man’s power, there might not be any good
omen for the Afiicans.  However, his view supports the Lidenic issues above that
Alrica is divinely blessed with gold, but that notwithstanding, God in His sovereignty
and salvilic plans has made Alricans to boast of both the gold and the gospel.

In the second biblical injunctions, integration of Africa into salvation history is
portraycd as the Saviour finds assylum in Alrica with a reference to Isracl as a nation
having found samc much earlier (cf.llos. 11:1):

And having been warned in a dream not
Lo go back to Herod, they returned to
their country by another routc. When
they had gone, an angel appeared to
Joscph in a dream: “Get up”, he said
“take the child and Flis mother and
cscape to Egypt. Stay there until |
tell you for lHerod is going to search
for the child to kitl him”. So he got
up, took the child and his mother
during the night and left for Egypt,
where he stayed until the death of
[Herod.. and so was fulfilled what the
Lord had said through the prophet:
“Out of Egypt 1 called My son”
(Matthew 2;12-195).



Therefore, ever before the advent of the White man in the continent of Africa, there
had been historical interactions of Christianity with Africa in the Saviour taking a
refuge in it

Besides, Kato (1970), declares that it takes less than two months to walk from
I'gypt to Palestine without crossing a sea. It is deduced that it was the route Joseph’s
brothers used to buy food from Hgypt during the famine. But for the children of Isracl
when they were feaving Lgypt, God took them through the sea route so that they could
never return:

When Pharoah let the people go, God did
not lead them on the road through the
Philistine country, though that was
shorter. For God said, “If they face

war, they might change their mind and
return to Egypt”. So God led the people
around by the desert road towards the
Red Sca (Exodus 13:17,18)

In the cvaluation, it was best the Lord led them out with a strong arm (Ex.6:6)
and through the sca route, if not, they would have returned due to their longing for
Egyptian dclicacics such as fish, cucumbers, melons, leeks, onions and garlic
(Num.11:15).

According to Isichei (1995:17), the story of the flight to Egypt has never

ceascd to glow in the Coptic imagination. In the word of the Coptic Liturgy, it is said:

Be glad and rejoice, O Egypt,
and her sons and all her border,
for there hath come to thee

the Lord of man.

She goes on to acknowledge the fact that modern African Christians cherish the same
tradition that when Jesus was persecuted by the White Herod, God sent him to Africa.
Abasika (1993) also has a similar opinion of Africans having naturally a true spirit of
Christianity which is heritage and hospitality. ‘This apart, there are also cultural and
social similaritics between Africa and Palestine. I'or instance, North Africa is part of

the Mediterranean world where the growth of Christianity emerged.



A famous and popular contemporary Nigerian Christian musician, Panam
(1997), sings a similar liturgy of the Savior in Africa as follows:

When Jesus came

He came down {rom heaven
Jesus came O

e came down from heaven
When He landed

He landed in tsracl

But there was trouble

God sent Him down to Africa
We must praisc Him

In the Alrican way

Aiyc ye ye ye!

Aiye ¢ ¢ aiye O! (2x)

Aiye ¢ ¢ Aiye O lyo ho

My Lord, we just want to
Praise your Name,

Some pcople say out of ignorance
That Jesus came from England,

I’d like to tell everybody

That Jesus is not [rom America
‘Cos | have read it

And have seen it

And now | know that God

Sent Him

Down to Africa.

e is my God and llc is my Lord.

Kalu (1996:34) asserts the naturc of identity of Christianity in Alrica by
saying:

...from the Nativity to Golgotha accounts
through the Pentecost cvent

to the carly missionary explosion

of the Christian faith into the

Gentile world, Africa was constantly
mentioned.
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1.2 Statement of the Problem
There is a real lack of correct interpretation ol the role of Africa and Alricans in

the New Testament scriptures. In the same vein Otabil (1992:xii)in his foreword

by Leonard Lovelt asscrts;

IFor too long racially biased teachings on

the role of Blacks have been obscured by European
and Euro-Amecrican biblical scholars. They have
cither omitted or treated lightly those areas that mention
a Black presence in the scripture.

Adamo (1998:2) in his introduction, identifies that while some have denied
that Africa and Aflricans have any influence, others deny their total presence at all in
the Bible. Others who accept the presence of Africans in the Bible deny or diminish
their influence and worth. In his attempt to identify several attempts to de-Africanise
the Bible, he (ibid) quotes: |

I. Spencer who in his commentary on Genesis calls the identitifation of Kush
with Africa a mistaken identity.
2. George and Clan who argue that Kush should be located in Mesopotamia

instead ol Africa.
3. Aalders and Francisco who deny the possibility of African location of Kush.

Throughout ecclesiastical history, there has been the problem of false teaching and
it takes its course too in Christianity in Africa, that Christianity is not an African’s
Religion. Ngewa, Shaw & Ticenou, (1998:274), therefore confirm:

In Africa today, there are both

false teachers, false apostles and
Prophets. Thesc are represented in
different denominational Churches,
independent movements and sects
throughout the continent. some
African theologians and Church
Leaders do not totally accept the
Written scripture as the basis

for one’s faith and practice in life.

Such people have misunderstood Christianity and misinformed others that Christianity

is a White-man’s religion. Therefore Christianity is termed a LFuropean or Whitce



man’s religion. This forces Africans to go in scarch of their own religion and it is

injurious to Christianity. In addition, Otabil (1992: 10) rightly obscrves:

Because of the role organized religion has played
in the domination of the black race, there is the cry

in

many quarters for us to go back to our ancestral religions and

totally reject the Bible. That is not the way out!

There is the wave of syncretism in the over-cmphasis of African Theology

when cultural norms are exalted over spiritual absolutes.

I'rom generation to

generation, the prerogative belongs to Jesus as the only Saviour while the Bible

remains the compass.

Salvation is found in no one else,

for there is no other name under
heaven given among men by which we
must be saved (Acts 4:12).

There is also a common beliel that Christianity is rather a recent arrival on the

African soil.

The issuc of slavery and slave trade cannot be over looked in the discussion of

Christianity in Africa in that it is a phenomenon that has influenced the whole course

of Africa, the Africans and the Black Diaspora.

remarks:

Furopean slave traders gave a
Trans-Atlantic trip to our forefathers
and mothers of the Blacks against
their wills and coerced them into
toiling away on sugar, tobacco and
cotton plantations or cstates through-
out the north, south and central
Americas and the Caribbeans. In this
case, Europe has contributed largely
to the under-development of Africa
While Africa through the enslavement
of her people at home and abroad,

has contributed to the over-development of Lurope.

Towards this Kinotti (1997:145)



Europe has so much maltrecated the Africans that they lamented like the

character in Songs ol Solomon (1:6):

Do not stare at me because [ am dark

because I am darkened by the sun.

my mother’s sons were angry with me

and made me take care of their vine-

yards; my own vineyard, I have neglected.
Baur (1998:5) rejoins that the suburn bride that here speaks is the church of Africa.
Through the centuries Africa had to experience lovelessness from the White man who
devastated her vincyards and forced her to work in the vineyards of others in abject
slavery.

An African by name Simon of Cyrenc witnessed the crucifixion. In fact he was
made to carry the cross of Jesus. In Matthew 27:32 “...they compelled (’7}()'3(%’35""’“\3
to carry the Cross. )

) .
In Mark 15:21, *.. .they force (C‘afaf%/—)?,u()l/u V) him
to carry the Cross. ,

In Luke 23:26 “.. they, siezing (én'[_,/\aﬁO/LL&VO( )

Simon from Cyrene.... an(i put the Cross

On him and made him carry it behind

Jesus (Marshall, (1958).
Why was he siezed and compelled? 1 According to KYKKOTIS (1942:360),

&b/{g}%mmcans “forced labour”, )CLJOIQP& VL2 means “Commandeer”,

There were many Jews and other Gentiles at the scene but why it was an
African that had to play such a role, makes the issuc a casc.

Recalling such a case Nthamburi (1995) obscrves that Africa has probably
suffered more from colonialism and human exploitation than any other continent.
From the days of slave trade where human cargoes were traded for commodities,
African people have been oppressed in many other ways. [‘or cxample, there was a
“White only” restaurant in a Kenyan town with the inscription, “African and dogs arc
not welcome™.  Such an abject ridicule and humiliation dwindled the reception of

Christianity in Africa to a certain extent. Therefore, people reject Christianity on the
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basis that it is a Whitc man’s rcligion and thus because the White man is bad,
Christianity too is bad.

In reaction to similar cases in a wider realm, (World Encycloapacdia,
1982:250b) reports:

On august 28, 1963, Martin Luther King,
Jr.joined with others in the historic
inter-racial mass march of more than
200,000 persons to Washington DC from
the monument of the Lincoln Memorial
where he powerfully spoke to the
Americans as follows: “We hold these
truths to be self evident that all men are created equal”.
On another occasion of such (The New Encyclopacdia Britanicea, Vol 10,

1980:473) he hopefully expressed:

... when the years have rolled past...

men, women will know and children will

be faught that we have a finer civilisa-

tion - becausc these humble children

ol God were willing to suffer for

righteousness sake.
Since this hope is yet to be attained, it remains a matter of concern. A reflection on
such experiences has made some Africans to throw away both the baby and the bath
walcr, (rejecting both the white man and his disguised Christian religion per se).

Early Christianity actually flourished and was well rooted in North Africa, but
the Arabs were able to overcome it due to shoulder rubs in theology among the early
Church Fathers.  Along with that the Arabs also imposed the Arabic language with
Islam on the natives and thereby annihilating some Alrican original languages.  If
Christianity must continue to flourish in other parts of Africa as it is in the dusk of the
twentieth century and to be more in the dawn of the twenty first, Christians must unite
despite diversity in doctrines and denominations. Thus Onah (1993:98) bemoans, “It
is unfortunate that the Church in this period lost its position in a scrious competition

with Islam in the seventh century. The Church was not united and was not also



serving as a witness.  This was a (ragic event for the carly African Church”. For
example, Isichei (1995:42) says:

‘The prophet Mohammed died in 632,
Seven years later, an Arab force
invaded Lgypt and its success was
greatly aided by the collaborations
of several highty placed men,
notably Cyrus. the ‘Melkite’ Patriarch
of Alexandria, Byzantine governor,
who surrendered both the fortress of
Babylon and Alexandria and the Copltic
‘duke” Sanutius who handed over the
Lgyptian fleet.

Islam neither gives up nor cvangelises.  Invasion has been their major procedure to

cause apostasy. It has succeeded in North Africa, with West Africa in the interim and
invasion waves to other parts of the continent.  Islam has been an open rival (o
Christianity while African Traditional Religion wanes for both. While traditionalists
have gods and goddesses like in Ur, Abraham’s home town, but with evangelisation, it
becomes a matter of “the God ol glory appearing™ (Act 7:2) then they can forfeit other
gods.

Teinou (1982:24) points out that not everything in African Traditional Religion
is bad though, but nceds a re-direction or/and reshaping in order that the traditionalist
may grasp the supreme God and trust through the correct channel. Otabil (ibid:14)
responds by saying:

Because the missionaries did not understand us,
they assumed that everything about us was cvil and
demonised.... Our names... our songs & music forms and
even clothing were seen as evil... instead of introducing
us to the new nature in Christ, we were introduced to a new
culture from Europe!
One may as well take note of the trends of status of people in the Nigerian

government and consider their religions and portfolios. CAN  publication, (April,
1998) indicatces that prestigious portfolios arc for Muslims.
A significant collaboration of Islam against Christianity is obscrved in the

National Library, Jos where the Holy bible and Church History are not included on the



captioned notice but the “Holy Quran” is. Neither are there many books on the
Christian Religion, nor a copy of the bible on the shelf.  Whereas, books on other
religions are. It is a subtle war and a glaring sign of immincnt Islamic imposition on
Nigerian Christians. Therefore, Christians should address such an issue in every scctor
of life they are {found.

Considering the history of slave trade and slavery in East Africa, the Arabs had
done most havoc to Africa. According to Worcester (n.d;75). Livingstone groans and
expresses, “in sober scriousness that the slave trade of East Africa by the Arabs does
not admit exaggerations. To overdraw its evils is a simple impossibility”. Yet, despite
this memory, the Islamic religion brought to Africa by them through wars and invasion
does not receive attacks. But the story ol the Western White man is on the contrary in
that he is attacked despite the establishment of institutions of modcrn era after the
abolition of both slave trade and colonisation,

Many African Christians do not appreciate the White man’s influences in
Christianity duc to the harshness that accompanied colonialism. However, the history
of Christianity in Alrica cannot be complete without the “White man”. Baur
(1998:18), points out what the white man failed to understand at the time was how
much the African had to suffer from this Curopcan invasion that place the whole
continent into a position of inferiority.

Another problem is the fact that despite the Bible having been translated into
many African languages, many African Christians are not well able to speak, read, or
preach in their mother tongues. Therc is the inclination to do so in English, French
and Latin even though the westerners and casterners have gone with their powers and
authorities. What a predicament on Africa now and the future!

The church in Alrica is at the Crossroads. As the third millennium approaches,
the Church ought to demonstrate her maturity though Africa is riddled with many
painful situations such as famine, political instability, poverty, cthnicism and cconomic
sabotage (Ngewa, Shaw and Tienou (1998:146). In citing Shorter, Mugambi
(1997:46), acclaims that

Christians all over the world are called



to articulate their faith in terms which
arc relevant and meaningfiul te their
contemporary situations. They are to
address thelr particalar commitment to
the challenges facing the sociely in
cach respective place and tinie.

LEven though there are key issucs on the Bible relating to Africa and the
Alricans, there are various white man’s sources that neglect them.  For cxample, a
Dictionary ol Jesus and the Gospels being a compendium of, contemporary biblical
scholarship editted by Green and MeKnight, Neither reflects on Jesus™ flight to Egypt
nor the role of Simon of Cyrene in the crucifixion account.  Vaughan (1967) in his
traslation to “the svnagogue of the IFreed Slaves” (Act.6:9) omits reference to Cyrene
and Alexandria.  ‘Therefore conscious efforts are on to de-emphasize Africa and
Africans in the Bible/Christianity. Unless a study like this is done, such efforts will
succeed.

‘Three serious problems are pointed out by Baur (1998:18) despite the fact that
Christianity is well established in Alvica as follows:

. Infiltration of sccularisin cvident in the urban centres.

2. Disunity among the Christian denominations that has been inherited
from the mother Churches. More than any other continent, this
seemingly unending process of fragmentation continues. This is
most manifested in indigenous independent churches.

3. Inculturation caused by attraction from such churches on the
cducated populace. Though many Christians fecl at home with the
l:uropeans traditional Christianity, they perccive the need for decper

incarnation of their faith in the African personality.

1.3 Purpose of the Study

The gospel according to Saint Matthew commence by ushering in {ic
gencalogy /birth of Jesus Christ and Saviour of mankind as well as throwing light on

the fulfillment of the prophecy regarding Iim in Alfrica, by remarking,



“out of Egypt I called my Son™ (Matt.2:15b). It clearly depicts the African identity in

Christianity”.  Therefore, on the issuc of the New Testament Perspective of African

Identity in Christianity according to God’s plan, the purposc is:

to identify the position of Africa in the biblical narratives.

to articulate the indispensability of Africa and Africans in Israel’s history

to indicate the relationship and valuc of the bible in African Christianity.

to evaluate the identity of Alrica and Africans as regards to the propagation
of Christianity in the gospel in the gospel and apostolic eras.

to highlight on the significance of early post New Testament African
theologians and biblical scholars regarding African identity in Christianity
and thereby establish that Christianity is an African religion.

to observe the contemporary status of Christianity in Africa as a clue into

st . . .
the 217 century and the third millennium.

1.4 Scope of the study

In a rescarch like this that has to do with Africa in God’s plan, biblical

injunctions were uscd as follows:

1.

Injunctions regarding zionic birth of Africa.

2. Africa and Aflricans in the Old Testament in brief.

3. Africa and Africans in the New Testament in detail.

Political eras that influenced Christianity in Africa were considered: such as the

Persian, Greek and Roman empires that reigned during the inter testament and New

Testament periods.

Africa in biblical world is paramount in which maps of bible lands as related are used.

Africa as the “Dark” continent and in “the Light” of the Gospel, missions and

institutions were considered.

The scope included contributions of Africans in early ccclesiastical history and

development of the Church in Africa.



The state and extent of Christianity in Africa now and future in glimpse were
observed as regards to unity in diversity, solidarity, missionary endeavours and the
hope in black integration all over to the waorld, that is, the black diaspora,

The major concentration in the scope of this thesis are on Africa and Africans
in biblical injunctions with morc focus on the New Testament account while the rest

arc mostly in highlights.

1.5 Methodology of the Study

Lixegetical analysis of related existing data were used.
Exegeses on the relevant biblical injunctions were conducted.  The New
Testament was the focus ol the rescarch and the Old Testament was in reference due to
the unique interrelationship of both testaments.

The New International Version of the bible was used for all quotations except

otherwise stated.

References were made to a couple of cxpatriate missionarics and a home

missionary.

1.6 Significance of the Study

In spite of the fact that Africa has been adversely affected by world politics
and cconomic repression and has not yet arrived, in Christian Missions the hope of the
Africans keep rising through church planting and growth. This hope is to spur this
genceration into both evangelisation and cdification of Africa and beyond. According
to the renowned Evangelist Reinhard Bonnke, “Africa is the gun of the world and
Nigeria is the trigger™. Johnstone (1993:422) acknowledges, “Nigeria is the key State
of “Alrica”.  Ungar (1989:122) rcjoins:

Nigeria is the black power
one out of every six Africans is a Nigerian
The world’s fourth democracy, 1982
The eigth largest oil producer,
The third forcign supplicr of
Crude oil to the United
States after Mexico and Saudi Arabia.



Nigeria is popularly known as “Giant of Alrica”. Besides, Nigeria National Policy on

Education (1998), adds to her quality of instruction at all levels by inculcating moral

and spiritual principle in inter-personal and human relations. Such values are biblical.
Kuti (n.d) in his music rightly posits Africa by singing:

Check your world map and sec;
Africa is in the centre of the world. ..
Africans arc all over the world.

A Nigerian rescarcher is therefore urged to write on the issue of African identity in
Christianity in which Africans have played unique roles.

Murtala (1976) made the political statement below in Addis Ababa regarding
African complacency, which could be significant in the issue of Christianity in Alrica
too. Africans are Christians upon the undersanding and confession of their faith in
Jesus and not by harassment of western missionarics. Christianity has come of age in

Altrica,
He remarks: AFRICA THHAS COME O AGEE

Africa is no longer under the orbit of any extra-
continental power;

The fortunes ol Alrica arc ours to make or mar.

Too long have we been kicked around,

For too long have we been treated like adolescents

Who cannol discern their interest and act accordingly.

IFor too long has it been presumed that the Africans need
outside “cxperts” to tell him who arc his (riends and who
are his enemics.

The time has come when we should make it clear
that we can decide for ourselves; that we

know our intercsts and how to protect them.

We arc capable of solving African problems
Without presumptuous lessons in idcological
dangcrs, which more often than not, have
problein at hand.

African scholar, Edward Blyden, over one hundred years ago, prophesiscd that
Africa was “the spiritual reservoir of the world”. (Baur 1998:18). Adeyemo (1997:32)

too resounds it.
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Achimugu (1968) a Nigerian student in the Bible College of Wales, Swansca,
had prophesisced that before the next three decades from then, Africans were going to
be missionaries in Liurope, Lastern and Western world. Media show cvidences of such
missionarics already. Emmanuel Holiness Church, Liverpool is pastored by Naptali T.
Chondol, a Nigerian (Newsletter April, 1998). He also informs that there is a Decper
Life Bible Church there. The Churches pastrored by Blacks are attended by both
Blacks and Whites.

The carly African Christian fathers had developed forms ol worship, Church
organisation and hymnody in Africa which have influenced the Universal Church
throughout the Centurics.

Although the intention of the Arab Islamic Jihad ol the seventh century was to
annihilate Christianity in Africa, it has been so rooted that it is sustaincd against all
odds.

Though Christianity in Africa, despite its duration, still has a growing force that needs
to be harnessed to maturity, however, the gospel has enriched human values in Africa.
The final communiqué of the confercnce of the Third World Theologians held in
Accra (Nthamburi 1995:6) declares the significance:

It is our belief that God’s demand

of the churches in Africa is that

they not only oppose any form of
oppression and suffering, but also
scvere any alliances, direct or

indirect with the forces of oppression. ..
such oppression is found not only in
culture but also in political and
cconomic structures and the dominant
mass media, African theology must also
be liberation theology.

Chipenda (Waruta 1995:29) affirms that “God has already acted in our
continent, firstly by freeing us from colonization and now by liberating us from
ideological divide”. God’s action in history tcaches us that every crisis leads to new

and fresh beginnings. The crisis we have at the moment, the crisis of identity must be

considered as a blessing in disguise, it provides opportunity for the Church to be of



assistance. Regardless of the geographical positions, ethnic configurations and church
affiliations prevailing in our respective countries we must affirm oneness in Christ.

Christianity in Aftica is very significant in that expressions of it are clearly
visible and audible for Africans do not hide behind any curtain to express it:

I'rom stickers to banners;
From person to person evangelism (o open air crusades;
From orthodox to Pentecostal churches;
I'rom missionary to indigenous churches;
FFrom mushroom churches to cathedrals;
I'rom the native language to tongues;
F'rom music of soccer cheers to the church choir e.g
Nigerians sang “He’s a miracle working God);
in Atlanta Georgia, U.S. in 1996 Olypic Games;
From drecams to visions;
From the aged to the youths and children;
Irom the darkest Africans to the fairest Iirst Lady and the Albinos;.
IFrom the shortest to the tallest Africans;
Irom the poorest to the richest Africans.

Therefore a research on this issue is significantly necessary in order to leave a legacy
for the African Christians in the third millennium after Christ.  One could naively
believe that ligypt is an Islamic country, but it is obvious, Christianily there is
advancing once more.  ‘The National ‘Television authority (NTA), Lnugu (December
10, 1998), held a programme on the New Life Correspondence School, one in Ibadan,
another in Kampala, Uganda and the onc in Fgvpt reveals that even though it is an
Islamic country, it has hundreds of churches and in particular, Assemblies of God as a
denomination has 140 churches.

The Lithiopian cunuch took Christianity beyond North Africa and according to
Garland (1998), Africans brought Christianity to the Africans such as Samuel Adjai
Crowther (on record in Church history; such as Ajayi (1969), lepers in Afazirah took
the gospel to Gaza in Borno, the Ibibios to the Igalas in Kogi, Gabricl Onuche to
Agenebode in Ldo and the Yorubas to the Platcau, but their storics are neither told nor

written.  He concluded by saying , “Africans are now subjects of mission and no



fonger objects of missions”. For this reason it must take African Christians to promote
Christianity in Aflrica.

It is noteworthy that African missionaries have been going to rural and urban
arcas for evangelisation through Churches and ministries such Evangelical Missionary
Society (EMS) of Sudan Interior Mission (SIM) / Livangelical Church of West Africa
(ECWA), the CAPRO Ministrics, the Nigeria Evangelical Missionary Association
(NEMA) and others. Some are sent into hintherlands of the country, region and
continents for the same purpose. Beyond these, there are many who have gone outside
Alrica as missionaries to Brazil, lLurope, Americas and Asia.

This is 1o spur other African Christians, Christian bodies and biblical scholars
to make progressive contributions  to Christianity in Africa through theological
debates, doctrines and cevangelisation.  African theology cannot afford to ignore the
Bible since the theme of liberation which is basic to African theology runs through the
Bible. As long as African theology is Christian theology, the bible will continuce to
remain the primary source for African theology.

The conference of African theologians held in Accra, Ghana (December, 1977)
pledges an allegiance to the important role the bible plays as a source for Alrican

theology which in its final communiqués the conference unequivocally stated:

The Bible is the basic source of

African theology, because it is the

primary witness, because of God’s revelation
in Jesus Christ. No theology can

retain its Christian identity apart

from the scripture.

Panam (1977:Track 5) sings a song to spur the African Christians to appreciate
with the words:

Arise and shine

Children of Aftrica

what was hid from all eyes
Ias been revealed to you
The mystery of the Godhead



10

The perfect blood sacrifice

The most powerful Spirit

Behind the words of our Covenant

This day we have found our inheritance.
With the tribe of Judah.

According to Chipenda, by the year 2000, it is estimated Africa will be 48%
Christians and 41% Muslims, with both religions expanding at the expense of the
traditional beliels (Waruta 1995:19). But since the purpose of the Great commission is
100%, Christianity is to expand by the twenty first century at the expense of both
religions.

Waruta (Ibid T11) says it is a waste of time and encrgy to keep complaining
about the colonialists.  The would not compensate, but rather, if they had another
chance, they would still colonise. Therelore, African theology of liberation should be
left to sleep while we develop the theology of reconstruction which will develop us to
stand on our fect. Indigenous churches have constructed and reconstructed; therefore,
they arc very much on their feet. Africans arc well recognised in Christianity.

Christianity is very rclevant to Africans as related to languages. Olonade
(1994:3) expresses:

1 often feel that when the tower of
Babel crumbted one of'its lintels
fell over the geographical entity
called Nigeria.

According to Lthologue (1996), Africa has 2,058 languages and Nigeria 470,
having the highest number in Africa (Fig.8a & 10a).

The rescarcher then composces a poem on the continent with all the varieties in

God’s exccuted plans, Afriea is A Rainbow:

A rainbow of human features (diflerent shapes)
A rainbow o[ human skin (darkest to the fairest)
A rainbow of human heights (shortest Congo Pygmics to
The tatlest (81 4 in) in the Guiness Book of
records) Gabriel of Mozambique who died Jan. 1990;
an Foyptian, 7 % ft. tall, (I Chr.11:23).
A rainbow of human statures (most slender to most helty).
A rainbow of financial status (from the poorest to the richest).
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A rainbow of reptiles (from the biggest but non-venom pythom to the smallest
but most poisionous viper).

A rainbow of birds (from the strongest cagle in flight to the heaviest turkey).

A rainbow of mammals (from the biggest clephant to the smallest rat).

A rainbow ol physical geography (from the lowest valley to the highest
mountain Killmanjaro from the shallowest lake to longest river Nile).

A rainbow of plants (for shade, food and medication).

A rainbow of imperialism (under the Jews, Persia, Greek and Rome, 631 BC to
O03A.D). (young 1bid:218).

A rainbow ol Religiousity (from the most dedicated pagan to the most
Christlike christian).

A rainbow of vegetation (thickest jungle to barest descrt).

A rainbow of flowers (Solomon not arrayed like them), for perfume and beauty

A rainbow ol colonization (I'rench, English, Portuguese, German,

Spanish, Arabic).

A rainbow ol Diaspora (Africans are integrated in all

the continents),

A multi rainbow of church alliliations (Orthodox, Coptic,
Missionary, indigenous, independent, charismatic,
Pentecostal and their renewals).

A multi rainbow of ethno lingustic pcoples (one wonders
if the Babel Diaspora took refuge in Africa and has almost onc third of the
world fanguages 2,058
0,809
It should be significantly noted that all non-Christians arc a point of concern in

the cltorts to Christianise Africa, therefore Christians’ attention must be drawn to the
fact that since the church in Alfrica must take cvangelism seriously, it must
communicate the gospel in metaphors that can be understood by Africans. The
African church nceds to realize her divine role in evangelising and civilizing the
contemporary world,

Africans’ involvement in Christian programmes of the apostolic age is indeed
significant: A Cyrenian named Simon the father of Alexander and Rufus, carried the
cross of Jesus at the Crucifixion (Matthew 27:32; Mark 15:21; Luke 23:26

African believers in God were present at the feast of Pentecost and thercby

witnessed the outpour of the Holy spirit (Acts 2:8-10).
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An Ethiopian eunuch had believed God, had been to worship God in Jerusalem
and at that early age, was alrcady able to read the scriptures (Acts 8:26). Kalu
(1bid:45) acknowledges that “llis reading and pilgrimage habits depict both a
respectable literacy and Christian presence in Africa even at that carly time”.

Africans preached Jesus to the Hellenists in Antioch and a great number
believed. ... And the disciples were first called Christians in Antioch (Act 11:19-26).

Alricans were among Christians who prayed, fasted and laid hands on Saul and
Barnabas in ushering them into missionary journeys of the gospel of Jesus Christ (Acts
[3:1-3).

An Alexandrian Christian vigorously refuted the Jews publicly showing from
the scriptures that Jesus is the Christ. 1le spoke boldly in the synagogue (Act 18:24-
28).

The Bible affirms that “The Word became {lesh and lived for a while among
us... Yet to all who received liim, He gave right to become children of God” (John
1:12-14). Having observed impacts of Christianity among contemporary Africans, in
his discussion on the Incarnation of Christianity in Independent Africa, Baur

(1998:428) resounds:

Two thousand vears after the child

Jesus had taken refuge in Egypt his

religion has definitely found @ home

in the African continent. This is the

indisputable fact that comes out as

we review the 35 years of Christian

history in Independent Africa.
This is contrary (o what observers had presumed, that Christianity came with
colonialism and would go with colonialism or at least suffer a serious setback. But
Africans have adhercd to Christianity for its religious values. They instinctively feel
that it corresponds to their own deep-rooted religiosity, and have remained faithful to

their own Christian conviction.  Their number has tripled, their newly built churches

arc full; their influence in public life is growing and in the Universal church they have
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won a position that can no more be overlooked. These observations made by Baur
(Ibid) are correct-and constructive.

In rc-cvaluating Ligyptians who were first to reccive the Christian faith,
according to Baur (Ibid:515), it is impressing that they had (1) translated the bible into
two vernacular languages as carly as 300 A.D (?) developed the Coptic Liturgy; (3)
invented monasticism which iv o relicious ideatism that applies literally by lcaving
cverything and following Christ. These ventures did not allow annthilation of
Christianity despite Islamic invasions. Christianity was already an African heritage {or
generations then. Therefore, modern African Christians must stand their grounds.

African National Initiatives (1993) has the Women Track too which gives the
network of women’s role in evangelisation.  Ialk (1997) acknowledges that women
often indicate greater interest and devotion to the work of the church than the men. In
their financial contributions, they do not take the second place. Women play
significant roles in African Christianity.  Youths are dynamic and the aged arc
prayerful. Therefore, Christianity shall make continued progress in the 21% century.
To climax it Falk (ibid) says that Holy politicians in the third millennium could change
Africa into paradisc that ancestors would wish to return and all would be happy to live
in.

An African Christian was a witnes to the integration of the water baptism with

the Toly spirit baptism (Acts 19:1-12).

1.7 Limitation of the Study

The limitation of the study on the New Testament Perspective of African
ldcnlily in Christianity hinges on the lack of coverage in the cxisting literature. Apart
from articles written on certain aspects, no explicit work has been done on Africa and
Africans in the New Testament yet. Therefore, there is no basic literature on it.

After the early African Christians, there were no African Christians who
pragmatically defended the faith against any odd until about the third quarter of the
twenticth century. This has made a lot of literature vis-a-vis Africa and Africans in the

New Testament to be more curocentric in approach.
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African Christian scholars have not picked up the challenge to study in depth
the Old Testament Hebrew orfand the New Testament Greek in order to give

excegetical analyses from the African background. All these have affected the study to

some extent

@VERSITY OF NBE
UeRAly
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CHAPTER TWO

REVIEW OF RELATED LITERATURE
2.1 Indroduction:

There s quite a considerable Hiterature on Africa and Africans vis-d-vis
Caristianity.  Such works that have been done by both Africans and non Africans arc
reviewed as follows: It is affirmed that Africans had known Christ from the inception
of Christianity so much so that they bore persccutions and yet remained firm in their
(aith. They had also known the scriptures which stabilized their faith.

Kalu (1996:30) in recognition of their unmoved courage, remarks:

In the thick persccution under

Emperor Septimus Scverus and as

a mark of an incredible fuith,

Clement of Alexandria (150 —-250 AD)
predicted that the iron-bronze reli-
gion ol the Greek was inferior to

the silver of the Jews and the gold

ol the Christian. That golden age
dawned under Constantine after
Clement had dicd.

At the same time, forms of worship, Church organisation and the hymnody
were developed by the carly Fathers in Africa which have influenced the Church
throughout the centuries. Thercfore, Baur (1998:17) asserts:

Christianity in Africa is not a

recent happening, nor is it a

by-product of colonialism - its

roots go back to the very time of

the apostles.
e goes on i buttress it with the fact that Christianity had been flourishing on the
notthern shore ! the continent for six hundred years before Islam was born. At the
same time, eypt and North Africa with their great theologians such as Athanasius,

Augustine, clc became pillars of the universal church.  This has also been further
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attested to, for example, in the carly century, when there was a reference to Cyprian
Bishop of Carthage on a Biblical issue, which McCain (1996:91) stales:

A question was raised in the middle

ol the third century about whether

or not baptism by sprinkling was a
valid form of baptism. A church
Father by name Cyprian was asked
for his opinion on the matter. He
maintained that it was not the amount
of water that was used (hat made
baptism meaningful, but the sincerity
of the heart. Ile says, “Whence it
appears sprinkling also of water prevails
equally with the washing of
salvation..... and that where the faith
of'the giver and the receiver is sound,
all things hold and may be
consummated and perfecled by the
majesty of God and the truth of faith”.
This opinion prevailed and sprinkling
was not seriously challenged again by
the mainline Christianity,

Besides, Africans themselves played roles in the cvangelisation of Africa.
Nthamburi (ibid) attests to this when he remarks:

Itis gratifying to know that the
evangclists who really carried the
gospel across Alrica, particularly
along the Western coast werc ncarly
always the Africans themselves.

In this present age, the issue has so rippled that African missionarics
and evangelists have gone beyond Africa to parts of Americas, Europe and Asia to

evangelisce.



2.2 Review of Related Literature

There +is quite a considerable body of litcrature available on the subject of
Christianity in Africa. Initially, these were written by the Whites, but much

fater, by the Africans especially since the independence of African nations.

221 Afvica’s Relationship With the Bible

Africans arc gencerally consciously or/and unconsciously religious.  Therctore,
Abasika (1993:4) asserts that:
Belore the introduction of the Christian
rcligion into any part of Africa, the
sense and recognition of the Supreme

Being, God, Yahweh or Abasi thom had
fong been established in Africa and among the Africans.

He (Ibid)y claims that Jesus was black and of the African race too while according to
Waruta (1993), Bishop Sendoro comiments on the issue by affirming that, to somc
races. their problem s, i there is a god at all, whercas, to the Africans, the problem is,
it onc God is enough. Africans had many gods like in the land of Ur, Abraham’s home
town but when Christianity came it was a matter of the God of glory appearing (Acts
7:1,2) and they were able to grasp it easily. Kinoti (1997) indicates that the link
between Africa and the Bible gocs back hundreds of ycars before the birth of Christ.
I'rom biblical records, it is understood that Africans had long been integrated among
God's people as Psalm 87 describes the Zionic birth of Africa (vs.1-6). Thosc who
were God fearing became the Christians. FFalk (1997:57) declares:

the God-fearing people of North Africa
were first to receive the Christian

faith. llaving received the faith,
articulated it in their daily life,

they applied it in spite of persecution.
'I'he God-fearing people were Old Testa-
ment believers. When the message of
Christ’s coming in fulfillment of
Prophecy was proclaimed to them they
accepted Christ as the Messtah. Since
they were already familiar with the
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Old Testament message, the revelation
of Jesus Christ was not another
religion, but the completion of the
religion to which they had adhered.

Kinoti's (1997) approach is also that before the bible was introduced in Africa,
Africans had already begun to practice the biblical message by their consciousness of
God. Most of the social, cultural, political and religious institutions claborated in the
Bible were in existence, and sometimes in a much richer manner. In this case, the
bible assists in comparing those religious systems with biblical onces.

Regarding the New Testament, Kinoti (1997) declares it reached Alfrica during
the first century of the Christian era while the Old Testament was carlier.  From
Alexandria and Carthage, the Bible spread to the Ethiopian and Nubian kingdoms.
The Ethiopian Funuch was reading the scripture from lIsaiah at that early age of
Christianity (Act 8:28-40). From the 15" century, portions of the bible could be found
along the castern and western coasts ol Africa, the kingdoms of Congo and
Mozambique, Angola and in the inlands.

In discussing Christianity as Africa’s religion, Bediako (1995) acclaims how
Christianity in African life is a genuine answer to African religiousness. Accordingly,
he advocates that people should avoid speaking of Christianity as an African religion,
but rather, as an African’s religion. 1t is not the historical circumstances that have
made Christianity an unavoidable factor in African life, but the African experience of
the Christian faith can be seen to be [ully coherent with the religious quests in Alrican
life.

‘T'his feads to the acknowledgment of the fact that Africans are not strangers (o
the Bible and ncither are they strangers in biblical accounts. In relerence to the
accounts in the Acts of the Apostles, Glasswell (1976:64) says:

...aspects of the story in Acts and
the present day situation of the
Church in Africa is to enable
African students to have a truc
rapport with the biblical account

as well as to make legitimate points
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of interpretation of the bible in an African context.

Regarding the building of African theology, O’Donovan (1996) proposes that if
it should really be African and at the samce time truly biblical, what the bible says on
the subject should be reconciled. It should change fives and therelore must be applied
to daily life as the truth of the subject is expressed clearly in a way that is related to
Afvican culture.

In order to cdify the church, Umoren (1974) uses Philippians 4:8 to encourage
African Christians to pursue what is noble, good, pure, uplifting and edifying in the
culture and retain such. In cultural revival, we should be discerning, separating the
wheat from the chalt. Kinoti (1996) also propounds that Christians are an integral part
ol the African society and he worges that they should bring good governance into
Africa,

As Mugambi (1997) discusses the issue of culture and the gospel in the
changing Africa, he advocates that the only way to change culture is to challenge it
with the gospel which is the “Good News” coming from God for cveryone.
Regardless of changes taking place, we subscribe to the theology of the God who is
always present in the World and calls us to work with him to transform situations.
Africans need to consider and reconsider their valucs along this line.

Bediako (1995:60) gives the significance of Pentecost to be:

More than answering to the chaos

of Babel. Its deeper significance

is that God spcaks to men and

women — always in vernacular.

It is such that all of us hear...

in our own languages... the wonders
of God. Christianity, unlike Islam,
rcjeets the notion of a sacred

language for its scriptures. The
Christian faith is infinitely translatable.

2.2.2. African lmpact on Christianity

Lliade (1987:368-371) agrees that traditions associate the emergence of

Christianity in Cyrenaica and the evangelisation of Egypt with the apostle John Mark,



a native Jew of Cyrene, who after laying the foundation of the church in Egypt,
returned to Cyrene to evangelise. To this day the Coptic Patriarch carrics the five
western towns in his title as a provinee of the Sce of Mark. Falk (1997:26) mentions
that Buscbius accepts the Mark traditions.  This also is supported by Livingstone
(1977:130).

Like several writers as well as biblical accounts, Abasika (1993) ascertains that
from time immemorial, most of the events, episodes and historical movements of the
greater Hebrew/lIsraclites have centered on Africa and particularly Egypt and Babylon.
Whatever our understanding of Africa is, we must always remember that Egypt
belongs to Africa and it is owned by the Black race and it is the cradle of civilization.
In the biblical injunction ol Genesis 15:28, God made a covenant with Abram:

To your descendants 1 give this

land, from the river of Egypt to

the great river, the Fuphratces.
Wherever Abram went he was blessed by God, so was Lgypt blessed and likewise
Alrica was blessed too. A map of “T'he Fertile Crescent gives a clear indication
(Fig.3).

In Egypt there was a rapid development ol monasticism. Yanney (1997)
accounts that Athanasius considcred monasticism as a revival movement to be
nurtured.  His relationship with it was close. His wrilings were studied by the
Egyptian monks.  He in turn, was influenced by Anthony, particularly in the
relformation of Origen’s doctrine of salvation. When Athanasius experienced his series
ol exiles at the hands of the emperor, it was the monks who gave him the succour.

In his paper, Religious pluralism in Africa, Kiogora (Waruta, 1995:84-85)
comments that among the two missionary religions of Africa, Christianity has the
longest history. It entered Africa in the first century AD and had been in Lgypt and
Ethiopia for such a long time that it acquired the status of a traditional religion.
Lgyptians believed in life alter death so, the Christian idea of a Saviour who
conguered death took hold of their mind and the Church there grew quickly. For this

reason, despite the Islamic invasion to annihilate Christianity, it could not be
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completely uprooted because it was well rooted, while the Ethiopian church ¢ven
became the state Church. |

IFor centuries, Christianity spread peacefully in North Africa, but due to cffects
ol persecutions, Baur (1998:17) observes, “the subscquent history of Christian
presence in Africa, is for many centuries like a trickling stream through the desert. Vet
God’s providence never let it dry and in our days it has become a great flood watering
the whole continent™.

Though he acknowledges the fact that the foundation of most of the African
churches took place between 1800s and 1960, the age of modern infrastructure which
greatly facilitated evangelisation, Garland (1998) however, testifics that evangelisation
in Alrica was done by the blacks rather than the whites. e supports with the fact that
in West Africa the first Church was cstablished by cmancipated slaves.  They
inaugurated the modern era of Christianity in Africa. In many places, indeed, it was
repatriated or liberated slaves who laid the foundation stories of the present African
Church.

Their settiements formed the basis from which concerted efforts were made to
bring the good news of salvation of Christ to the native communities and into the very
heart of the continent. In his discussion on theology made in Africa, Nthamburi
(1995) highlights on African indigenous churches which sprang up bctween the late
19" and 20" centurics as a reaction against colonization. Such churches have duly
gained grounds and momentum in Africa too.

During the period of slavery, a liberated slave took Christianity to America.
According to Baldwin, (n.d.: 30-33) Samuel Morris (African Prince) suffered slavery
within his own kith. But his hope was raised and his deliverance was got through
divine intervention. e went to America where several received Christ and in turn,
came to Africa as missionarics after his death. llec was known as “Angel in Ebony”
and “Diamond in the Making”.

In the same vein, Mugambi and Mcgesa (1998) embrace the writing of
Nthamburi (1bid.43-56) on the Ecclesiology of African Independent Churches,

portraying their genesis to have been traced to the advent of Luropean colonization of
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Africa.  As colonization swept Africa, Christianity gained momentum and more
independent churches were cstablished.  The last [ifty years have wilnessed a lot of
mushrooming and Cathedraling of the churches. In other words, Christianity ab-initio
and currently has continually surged high against all odds.

2.2.3. Western Impact on Christianity

Roles of Africans from biblical and Christian history are highly noteworthy
But it was however, with the 19" century Missionary Movement that the Bible spread
all over the tropical Africa, especially by the evangelicals and before the end of the
19" century, the Bible had been translated into several African fanguages. In fact, it
was almost in all cases, the first literature in the local communities.

Christianity was [irst to introduce literacy in mother tongue in Africa.  But
according to Fafunwa (1999) it was during his tenure as Minister of Education 1990-
1993 that he was able to make Nigerians literate and numerate in at lcast one language,
be it Hausa, Igbo, Yoruba, Nupe... in higher institutions.

As Nthamburi (1995:11) considers roles of Africans and Western missionaries,
he concludes:

that the Church in Africa, apart from
the ancicnt churches of Ethiopia and
Egypt, comes out of missionary enter-
prises in Europe and North America.
Although Africans themselves have
played key roles in the planting of
the Church in the continent.
It is therefore asscrted that repatriated slaves must have contacted Christianity from

some godly slave masters in Europe and America which cnabled them to establish
such in Alrica. Above that, some must have been Christians from their own homes
prior to salvery..

Considering the historical context Baur, (Ibid 1998:234) elaborates that “the
origin of the Modern Missionary Movement is traced to exploratory interest of Prince

N

Ilenry the Navigator of Portugal in the 15" Century™. As he navigated to open Africa
to commerce, the Pope encouraged him to spread the Catholic faith along so he went

with priests for the purpose. In any case, in the course of time, Portuguese
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involvement in slave trade stagnated the growth of Christianity in the period.
However, that notwithstanding, people like Abraham Lincoln in Amcrica, Willaim
Wilberforce in Furope, David Livingstone in Africa and their supporters vigorously
and tirclessly agitated for the abolition of slavery and slave trade until it was done.

The long adverse effects of stavery and slave trade makes Adeyemo *1997:2)
exclaim:

The experience of the slave trade

and infamous colonization in Africa

created identity crisis and left a

mark of inferiority versus supceriority

complex between the blacks and whites.

Unfortunatcly, the Church who knew

the truth of the common origin of

all humanity did very little, if any,

to correct the spirit of racism.

Instead, in some cases, the Church

cncouraged it as in the case of

apartheid in South Africa.
[lowever, the Bible indicates man’s zionic origin by declaring “From one man he
made every nation of men that they should inhabit the whole earth; and he determines
the times set for them and the exact places where they should live” (Acts 17:26).

In acknowledgement of the great roles in the abolition of slave trade, Comark
(1983) remarks that William Wilberforce lived in a brutal age and in his struggle. hc
sought to convince many rational decent men and women that their country did not
deserve to be called civilized while it encouraged and permitted slave trade.
Fverything he heard and studied convineed him that there was a fitting subject lor a
Christian politician and he pursued this course in the parliament.

Blyden too, being a fair critic, according to Bediako (1bid: 1995), acknowld s
dynamic Negro champions such as Wilberforce, Buxtons and many others for their
Philanthropic spirif. Tlis ultimate view is that the adverse attitudes of the White should
not be stamped on he mind of the vouthful African.

Historically, roles of Africans as well as Europeans in Christianity are

interwoven and interrelated.  The spread of Christianity to Africa is known from the
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richly documented 19™ century efforts, but the roots of the contact can be traced back
to the very beginning of Christianity itself when Africans played a prominent role in
the life and expansion of the carly Church. Alricans were among the evangelists who
preached to Gentiles and they repented in Antioch, They were in the synagogue when
believers were first called “Christians” (/\/9 LT T LCC V(‘)o”§) Acts 11:19-26.

In another instance, Gross (1994) declares  that the  first  evangelical
missionarics arrived in Igala (a hintertand of Nigeria) in 1919, but it was scven long
hard years before the first Igala became a Christian. From that small beginning have
grown onc hundred and tventy <ix (1263 churehes. a Radio Ministry, a hospital, Bible
schools, two special schools, primary and sccondary schools and many other auxiliary
ministrics.  She (ibid: 1) says, “This is because the missionarics did not work alonc.
Rather, many faithful Nigerian men and women also have been reaching others. The
work will continue if we all obey the Lord’s command”

The Black Diaspora have established Christian faith, Kinoti (ibid) expresses
that the oldest institution in the English-speaking African Diaspora is not the family
per se, but the Black Church with its tap root firmly anchored in the soil for over 300
years despite separations that slave owners had caused for them which made them lose
their cultural features and ethnic identity.

According to Worcester (1bid:98), in Africa was David Livingstone a Curopean
whose obscrvation of the Alrican sprang [rom his objective and righteous judgment:

Nothing brings the Africans to

place thorough confidence

in Luropeans, but a long course of
well doing.... Goodness or unsellish-
ness impresses their minds more
than any kind of skill or power.

lHc was an explorer/missionary and a man whose character shines out pre-eminently
orcat and all who had known him believed that he was a Christ-like man. An instance
of such positive reflections could be seen in those in slavery who looked beyond
slavery to sec their [reedom in Jesus. Those who worked closely with Europeans did

so because such white people were good in establi<hing the Church, schools and health



clinics. Though Livingstone as a person had a great disappointment in his expedition
at a point, he still had a consolation from his missionary achievements and Bible
translations (ibid:81):

A great work has been done also in

translating the bible into different

dialects; and on the site of the old

slave markets of Zanzibar, once onc of’

the vilest sports on carth, there now

stands a fine church.

No wonder, his name is immortalized in Africa.

2.2.4 Contemporary situation

Alrican Christians have made the Bible their own and at lcast African
Catholicism has ¢ teemed the sacraments (Baw, (1°98). Thercfore, Barret (1970) has
it that the phenomenal numerical <nirge of the faith in Africa conld mean that African
Christians might well tip the balance and transform Christianitv permanently into a
primarily non-western religion.

Kraft Charles (I‘alk, 1997:15), in his foreword acknowledges the remarkability
ol the story of Christianity in Africa by giving Barret’s statistics:

At the turn of the century was a mere 3%

of the population, by three quarters

of the century, it was over 30% and

could possibly reach 50% by the year

2000. by that time, Africa may well

have become in the main, a Christian

continent and the home of one of the

largest Christians in the world.
Hay (1.d.23) in support of Kraft, comments that; “Foday Islam and Christianity
compete for the first place as Alrica number one religion and that a research predicts
Christianity will be the majority religion by the end of the century”™. Table 26 certifies
iL.

This is further agreed to by Bediako (1995) who indicates that Christianity
center has shifted in the modern world from the Northern continent to the south with

Africa playing a significant role in the resurgence of the faith. Bediako (1bid:128)
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notes that while cconomic gap between the rich North and the poor South widens, the
Christian South has generally continued to register growth, while those of the faith in
Western Europe, have declined.

Walls (1976:180-189) draws an implication by suggesting that what happens
within the African churches in the next veneration will determine the whole shape of
the church history for centuries to come: what sort of theology is most characteristics
of the Christians in the interim. I this becomes the case, according to the findings,
Africans shall be important {lag-bearers of Christianity of the twenty first century and
the third millennium. Even though Africa is marginalized in world affairs, she shall be
m the fimelight with new visions and high hopes in Christianity.

Kinoti (1996Y spurs the hope of Africans (o get the vision of peace and
prosperous Africa. believine God would do for African Christians as He has done for
the Jews by giving them hope and an expected end (Jeremiah 29:7,11). Kinoti (Ibid)
also draws African’s attention to the fact that Africa was not the first to suffer severe
crisis. Morcover, in addition, the hope is a matter of sunshine after rains and /or cvery
cloud having a silver lining.

Though the church in Europe had viewed at a time that the ordeals of the
Alricans were God's ordained way to ensure the supply of free labour, Mugambi
(1997) now encourages Alricans to replace the myth of desperate people with the myth
of people full of hope.

According to Anderson (1980:34) the truth is that:

No human court can pronounce a salc
verdict on the value and meaning of
man’s life. hecanse the real trial

of man takes place in the inner
recesses of mind and soul where the
court has no competence.

Africa’s past and [uture are matters of Africa drawn {rom the miry clay and her feet sct
on the rock to stav, However, the paradoxical situation in which the Christian culture
finds itsell in Africa, is according to Nthamburi (1995), as a result of uncritical

assimilation ot western culture in the name of Christianity. Apart {from culture
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adulteration, a more scrious issue was raised in an alarm as Chipenda (Waruta, [995:3)
notes the astronomical growth of the Church in Africa, he sounds a note of concern:

Whether in the future the Church

in ¢very country will be the body

of the Risen Christ or a club of

intcrested patrons.
In his statistics of 9.9 million Christians in 1980 and 393.9 million by the year 2000 of
churches comprising categorics of all people found in the socicty, he thercfore
suggests a successiul programme in the church to meet their total need.

Current changes in Africa and in the world have affected the lives ol church
members. Therefore, trends of songs and sermons should reflect such changes. Therc
is also the need to re-cxamine the current borrowed social and religious culture and
appreciate what God has given African people.

Christians and pastors should develop the use of mother tongue in
cvangelisation rather than foreign tongues to eliminate youths’ attraction to foreign
evangelists and hatred for the local church. One of the ways is as IFuller (1995:37)
upholds:

Preachers may be able to identify

a situation in their people’s lives
which is analogous to a situation
which a biblical text was addressed
in its day. The task then is to
rcaddress...the message to the
present congregation. Of course
preachers need to be circumspect in
preaching,.

Christ’s concern for the togetherness of Christians makes Him pray for their
oneness (John 17:22).  African church should scek ways of unification instead of
disintegration.  Christianity should cut across centhicism, kith and kin. Gustave and
Nicole (Mugambi, 1997:168-206 ) acquaint Alricans with Christian Councils of the
twenty first century as a movement toward unity committed to God's mission.

Unity does not mean uniformity. Yet unity in diversity and unity in solidarity

keep the church in oneness and in strength.  According to Nthamburi (ibid) it is



estimated that Africa has over 9,000 denominations and these are increasing at the rate
ol 5% every ycar. It is nceessary then to note that the church can no longer afford to
endanger the church’s image by rubbing shoulders. Many denominations are coming
out of their shells now.

In the castern Africa, there is a regional association, according to Waruta
(1993), comprising Kenya, Uganda, Tanzania, Eithiopia, Sudan and Zambia that meet
every year for the past three decades for theological reflections in an ccumenical
setting and for the purpose of enhancing Christian life and witness in the African
context. Some other ccumenical ventures in Africa are:

I. The All Africa Conference of Churches (AACC) was inaugurated in 1963,

2. Association of BEvangelicals of Alrica and Madagascar (AEAM) established in
1966.

3. Organisation ol Alrican Independent Churches (OAIC) inaugurated in Cairo,
Ligypt in 1978 with its Headquarters in Nairobi, Kenya.

4. Conference ol African theological Institutions (CATT) has become the main
coordinating body ol theological Institutions in Africa and Madagascar. 1t
cmbraces both the Protestant and Roman Catholic Institutions as members.
There arc other regional and national bodies too. For cxample, in Nigeria,
there are:

I, Christian Association of Nigeria (CAN)

2. Pentecostal Fellowship ol Nigeria (PI'N)

3. Nigeria I'ivangelical Missionary Association (NEMA).

4. Intereessors for Nigeria, ete. all such bodies unify the Church and keep the
‘Church’s focus on the Lord Jesus who is the Author and the Finisher of the
faith of all who believe in Him.

Associations and Councils are cstablished for different purposes, but they all are for
the progress of the church. Member churches do not have to agree on all doctrinal
issucs, but yet, they have a common mission that when unbelievers conspire,

chruistians should combine. On giving an optimistic assessment of the church in



